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E para salvar o país, Cristo é ex-militar"
[And to save the country,
Christ is ex-military] (2018),
Maxwell Alexandre
(Photo: Courtesy of the artist and
A Gentil Carioca gallery)

ACKNOWLEDGEMENT
OF COUNTRY

I am joining you from the unceded lands of the Gadigal-Wangal people of the Eora nation. I would like to pay my respects to their elders, past and present and extend
that respect to all Aboriginal and Torres Strait Islander people here. I remind myself and all of us that – whatever country we are on – these always were and always will be
Aboriginal lands.
In thinking about the meaning of coloniality today, it is important to remember that this is not just an idea. We are living on stolen land, on land that was wrested by force
from people whose knowledges and ways of life were then dismissed as uncivilised. As we shall we, when we speak about the ongoing e ects of colonialism on our
world today, we should not - as the Unangax̂ scholar Eve Tuck reminds us - speaking in metaphors. We are describing reality.
The art on the title page of this slideshow is taken from an essay by Ana Beatriz Almeida on decolonial art. She talks about the signi cance of Ibejis in Yoruban culture.
These are the twins or ‘opposite forces coming into the world simultaneously, attracting and repelling each other.’ She re ects on this to think about the e ect that
di erent parts of the world have on each other.
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Please use the chat function to tell us whose country you are on today.

OVERVIEW
WE WILL ASK…

‣ What is at stake?
‣ Some terms of reference
‣ What is the modern-colonial world
system?
‣ The Coloniality of Power
‣ ‘Decolonization is not a metaphor’

This week we are building upon our work in the previous two weeks.
In Week 1 we looked at how power worked. We noted that it is always important to look at power from the perspective of those who are oppressed. When we do this we
ask di erent questions because we are forced to shift our point of view.
In Week 2, we addressed capitalism. As we saw, contrary to the belief of western Marxist thinkers, capitalism does not start from Europe and spread to the rest of the
world. Rather, capitalism became global because, from the start it relied on colonialism and slavery to expand. Capitalism creates inequality between the Global North
and the Global South.
Terms like Global North and South or West and East are imperfect. Obviously, Australia is in the Southern hemisphere. And China, Japan and Singapore are in the East.
But these are ways of expressing the global divides between rich and poor countries, between those who dominate politically and those are dominated. This power
dynamic is changing (see for example Russia’s position) but as a general guide, this still makes sense.
This week, we take a step further by asking about how decolonial thought and practice helps us to understand and challenge the imbalance of power between the rich
and the poor on a global scale. Why some areas of the world are rich and others poor is not random, but is a product of European exploitation. This exploitation is
material (we can see who are the haves and who are the have-nots).
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But beyond this, we can see exploitation at work in the realms of culture and knowledge. While the West happily consumes the cultures of Indigenous people, and others
who we call minorities (despite making up the majority of the world’s population), we think of European and western culture and knowledge as being more developed,
progressive and ‘civilised’. These ideas are not separate from the European quest to dominate the majority of the world because in order to do so, the worth of its

peoples had to be devalued.
At the same time, we have to be careful not to reduce all the questions about the global division of power to one of culture alone. What we want to be able to see is the
connection between the material (literally who is making money and hoarding power from this global division and who is not) and the cultural (whose ideas we see as
worthy and whose we dismiss).
So, to start to look at these questions, we will do the following:
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We set out the stakes of the question. Why is it important to think about the global power division?
We’ll then introduce some terms that will be referred to in the lecture
Using the work of decolonial, anti colonial and anti-imperial scholars, I introduce the concept of the modern-colonial world system.
Building in this, we will look at the idea of the coloniality of power introduced by Peruvian scholar Anibal Quijano.
Heeding the warning of Eve Tuck and Wayne Yang, in their paper ‘Decolonisation is not a metaphor’, we will look at the commodi cation of decolonial ideas. We see
universities and other institutions talking about decolonizing or indigenising, but often what that means is o ering a more diverse range of readings. While this is really
important, it does not replace active decolonisation, which in Australia, which is a settler colony, needs to go further than symbolism. On that note, lastly, we will look
at some e orts to think about how to to think about change from a decolonial standpoint. Telling a more truthful history is important - as we shall discuss in tutorial in
relation to the Unsettled exhibition (assessment 1), but it is not su cient.
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1.
2.
3.
4.
5.

I. WHAT IS AT STAKE?

Russia’s war on Ukraine is providing us with a good way of making sense of the issue at hand and understanding what is at stake.
As Russia brutally attacks its neighbouring country, Ukraine, we have seen an exodus of 3 million people from Ukraine. However, as this tweet shows, the way the con ict
is being talked about is quite di erent to the kinds of things we normally hear when people ee war-torn countries.
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Prince William saying it is more ‘normal to see war and bloodshed in Africa and Asia but not in Europe’ sums up that di erence.

We have also seen African and Indian people trying to ee Ukraine receiving wildly di erent treatment at the border (https://mediadiversi ed.org/2022/03/01/the-war-inukraine-and-the-ugly-face-of-racism/)
Many have been pushed o trains and, as a man named Osarumen reported, he was ‘forced to leave a bus as it was about to cross a border. He was told ‘No Blacks’.
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The Ukrainian ambassador to the UK suggested that to avoid this problem, it would be better to segregate non-white foreigners from Ukrainians (https://
www.independent.co.uk/news/world/europe/ukraine-ambassador-black-asian-refugees-racism-b2031847.html)

The sentiment seems to be that there are deserving and undeserving refugees, that when some people face war they deserve compassion and shelter, but when others
do, they face doubt about whether they are real refugees or ‘economic migrants in disguise’.
People have also pointed out that there seems to be much more focus and concern for Ukraine than for other invasions and occupations, be it in Palestine, Syria,
Somalia, or Afghanistan, to take just 3 examples.
Many have shared clips such as this from a CBS journalist (https://www.youtube.com/watch?v=JbJ6sDVBE-w&list=PLqMH88ilC6LU_X9rCgnBC2LvEaghz1oPW
But we have to be careful about just pointing out the hypocrisy of this. I have a motto which is ‘the hypocrisy is the point’. What I mean by this is that we have to explain
where this di erent treatment comes from, what got us to this point. For that, we need to understand the history of colonialism and imperialism and the world order they
established.
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In our guest interview for this week with Professor Jairo Funez, he points out to these examples and shows how the coloniality of power is a good framework for
understanding why things are the way they are.

II. SOME TERMS OF
REFERENCE
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In this section, we are going to look at some terms we can use to understand the divisions of world that give rise to these wide inequalities, inequalities that are ultimately
about how much we think of people di erent to ourselves as fully human.

RACE

A fuller understanding of this means looking into the history and theory of race (so come to The Racial State next year!). Here it is important to simply note that racism is
not a universal. It is not human nature to hate or fear people who are di erent to ourselves although this is often the way we speak about racism. Crucially, race (which
has a long and complex history) is a practice of colonial rule. The idea that non-Europeans are inferior people justi ed the theft of the majority of the world’s land and
resources, genocides and enslavement of peoples.
The scholar of settler colonialism Patrick Wolfe, said that ‘race is colonialism speaking’.
Colonialism organises the diverse peoples over the world into di erent categories of workers in order to exploit them better. This is what enabled Indigenous people,
African people and Asian people to be enslaved or indentured workers. A racial-colonial logic proposes that this is the natural role of people, and it is the natural role of
Europeans to organise and pro t from their labour.
The crucial take-away is that race is not natural, and it is not about identity. The idea of organising humanity on the basis of race is in order to justify the exploitation of
the majority by the minority and to enable European capitalism to amass wealth.
References:
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Wolfe, P. (2016). Traces of history: Elementary structures of race. London: Verso.

In his documentary, Exterminate All the Brutes, based on a book by Sven Linqvuist, the Cuban lmmaker Raoul Peck explains the extent to which a belief in the inferiority
of the majority of the world’s people fuels imperialism and permits genocide.
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https://youtu.be/jXYw8HEFTvk?t=40

“IT IS NAZISM, YES, BUT THAT BEFORE THEY WERE ITS
VICTIMS, THEY WERE ITS ACCOMPLICES; THAT THEY
TOLERATED THAT NAZISM BEFORE IT WAS INFLICTED
ON THEM, THAT THEY ABSOLVED IT, SHUT THEIR EYES
TO IT, LEGITIMIZED IT, BECAUSE, UNTIL THEN, IT HAD
BEEN APPLIED ONLY TO NON-EUROPEAN PEOPLES;
THAT THEY HAVE CULTIVATED THAT NAZISM, THAT
THEY ARE RESPONSIBLE FOR IT, AND THAT BEFORE
ENGULFING THE WHOLE EDIFICE OF WESTERN,
CHRISTIAN CIVILIZATION IN ITS REDDENED WATERS, IT
OOZES, SEEPS, AND TRICKLES FROM EVERY CRACK.”
AIME CÉSAIRE, DISCOURSE ON COLONIALISM (1950)

Echoing these words, in Discourse on Colonialism (1950), the Martiniquean leader and writer, Aime Cesaire wrote, after the 2nd World War, that Nazism was colonialism
come home to roost. In other words, what was done to Europeans on their own soil - genocide - was what was already happening to colonised peoples across the globe.
Indeed, the Germans had carried out a genocide of the Herero and Namaqua people in Namibia between 1904 and 1908, while the British had already used
concentration camps in the Boer war in Southern African a few years earlier.
As we shall now see, thinking about coloniality can help us to see how these events are linked, how what happened to the Herero and Namaqua and the Jews and Roma
during the Holocaust is part of the same practices of colonising power. And we can apply the same logic to discussions of Ukrainians, Syrians, Libyans, Afghans and
Somalis today.
References:
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CESAIRE, Aime (2018). DISCOURSE ON COLONIALISM. Place of publication not identi ed: AAKAR Books.

COLONIALISM
IMPERIALISM
Often we hear reference not just to colonialism but also to imperialism. These are connected but di erent.
In simple terms, Colonialism is where one nation assumes control over the other and Imperialism refers to political or economic control, either formally or informally.
Under colonialism, a foreign power occupies another territory and controls it from within. This can be long-term as in settler colonies such as Australia, where the British
came to stay, the main aim being to take the land, not just its resources. Or it can be more temporary, as in many of the countries dominated by European powers which
were eventually decolonized after a struggle for independence.
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Under imperialism, people from the imperial core (in Europe, the US, China or Russia etc.) do not necessarily have to physically occupy but they dominate it
economically.

The so-called ‘scramble for Africa’ which started with the Berlin Conference of 1884–85 is an example of this. European nations competed with each other to control
areas of the African continent, the aim being to extract its resources (e.g. minerals) and enrich themselves.

IMPERIALISM
THE HIGHEST STAGE OF CAPITALISM

“CAPITALISM HAS GROWN INTO A WORLD
SYSTEM OF COLONIAL OPPRESSION AND OF
THE FINANCIAL STRANGULATION OF THE
OVERWHELMING MAJORITY OF THE
POPULATION OF THE WORLD BY A HANDFUL
OF “ADVANCED” COUNTRIES. AND THIS
“BOOTY” IS SHARED BETWEEN TWO OR
THREE POWERFUL WORLD PLUNDERERS
ARMED TO THE TEETH WHO ARE DRAWING
THE WHOLE WORLD INTO THEIR WAR OVER
THE DIVISION OF THEIR BOOTY.”
V.I. LENIN, SECTION VII. IMPERIALISM AS A SPECIAL STAGE OF CAPITALISM

V.I. Lenin

In ‘Imperialism: the highest stage of capitalism’, leader of the Russian revolution, Lenin argued that imperialism develops out of colonialism. Imperialism is what happens
when nance capitalism becomes dominant around the world, where it has the monopoly over all areas of the globe.
Lenin wrote: ‘Capitalism has grown into a world system of colonial oppression and of the nancial strangulation of the overwhelming majority of the population of the
world by a handful of “advanced” countries. And this “booty” is shared between two or three powerful world plunderers
armed to the teeth, who are drawing the whole world
into their war over the division of their booty.”
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References:
LENIN, V. I. (2020[1917]). IMPERIALISM: The highest stage of capitalism. S.l.: LEFTWORD BOOKS.

IMPERIALISM
THE HIGHEST STAGE OF CAPITALISM

‣ Monopolies de ine economics
‣ A inancial oligarchy rules
‣ Capital, not commodities are exported
‣ International monopolist capitalist
associations share the world
‣ The world is divided up among the
biggest capitalist powers

V.I. Lenin

V.I. LENIN, SECTION VII. IMPERIALISM AS A SPECIAL STAGE OF CAPITALISM

Imperialism has 5 basic features (as shown on the slide). What we can understand from this is that the world economy is governed by the control over nance by a few
big economic actors who have the monopoly over capital accumulation. The biggest actors within capitalism divide the world up between them, so it is no longer simply
a matter of which nation states control the majority to the world, as under colonialism, but which companies make the most pro t on a world-scale.
Imperialism survives formal colonial rule via the concentration of global power in a few of the world’s states, many of which were former colonial powers. International
organisations like the World Trade Organisation and the International Monetary Fund prop up the interests of global nance .
What we today call transnational companies are also fundamental.
For more on imperialism, watch Khadijah Diskin: https://youtu.be/XqclDf0czGQ
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References:
LENIN, V. I. (2020[1917]). IMPERIALISM: The highest stage of capitalism. S.l.: LEFTWORD BOOKS.

CAN YOU NAME SOME
TRANSNATIONAL COMPANIES?

NEOCOLONIALISM
KWAME NKRUMAH

You might be familiar with the term neo-colonialism.
The rst leader of Ghana after the end of British colonisation, Kwame Nkrumah, wrote that neocolonialism is the last stage of imperialism:
“The essence of neo-colonialism is that the State which is subject to it is, in theory, independent and has all the outward trappings of international sovereignty. In reality
its economic system and thus its political policy is directed from outside.”
Countries might be o cially independent, but their economic survival means relying on western companies, for example mining or oil companies which extract their
resources, or multinational agricultural companies on which farmers are forced to rely and on which the national economy depends. This creates ongoing dependence on
the west.
In addition, institutions such as the International Monetary Fund require so-called developing countries to privatise their economy in exchange for western aid. This is
how we get the idea of the developed and the developing world, the one dictating terms to the other.
But as Walter Rodney said, as I pointed out last week, it is the West that wilfully underdeveloped Africa and other poor regions of the world.
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References:

WHO REMEMBERS THE TITLE OF
WALTER RODNEY’S BOOK
MENTIONED IN WEEK 2?

III. THE MODERNCOLONIAL WORLD SYSTEM

So, to hone in further on the structures and ideas that produce the global divisions between North and South, Europeanness and non-Europeanness, we look now at the
work of decolonial scholars.
The decolonial school emerges from Latin America in the 1980s. We are mainly going to be referring to the work of Peruvian scholar, Anibal Quijano. But there are several
other important thinkers such as Enrique Dussel, Ramon Grosfoguel, Walter Mignolo, Maria Lugones and Gloria Anzaldua, to name a but a few.
We will return to Maria Lugones and other decolonial feminists when we look at gender and power in Week 9.
Decolonial thought also exists beyond Latin America and important work is done by scholars in India such as Sujata Patel, Singapore - Farid Alatas - and the African
Continent - Ngugi Wa Thiongo, Sabelo J Ndlovu-Gatsheni (and many many others).
There are many links between decolonial and Indigenous scholars and activists who are asking similar questions about the legacies of colonialism, in terms of how power
and knowledge are organised.

COLONIALISM
COLONIALITY
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According to the decolonial scholar Nelson Maldonado-Torres, it is important to understand the di erence between colonialism and coloniality.

“COLONIALITY
SURVIVES
COLONIALISM.”
NELSON MALDONADO-TORRES (2007) ‘ON THE COLONIALITY OF BEING’: 234

Maldonado-Torres explains that coloniality and colonialism are not the same. Coloniality emerges out of colonialism, exists alongside it and can exist after the end of
formal colonial rule of one nation over another people. We can see it in ‘culture, labour, intersubjective relations, and knowledge production.’
For example, coloniality persists in education systems, in books, and even in people’s self-image. Without knowing it, our culture encourages thinking of western ways of
life as better and more evolved. Consequently, people in other areas of the world might see themselves as lacking. For example, commonly, people might encourage their
children to learn English as a ticket to a better life, even if this means running the risk of losing their own language and culture.
References:
Maldonado-Torres, N. (March 01, 2007). ON THE COLONIALITY OF BEING. Cultural Studies, 21, 240-270.
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1492
From a stamp engraved on copper by Th. de Bry, 1590:
“Discovery of America, 12 May, 1492, Christopher
Columbus erects the cross and baptizes the Isle of
Guanahani by the Christian Name of St. Salvador.”

On the slide is a picture of a postage stamp depicting Christopher Columbus, the Genoese ‘explorer’ sent by the Queen of Spain, Isabella, to conquer the so-called ‘new
world’ in 1492.
The ‘doctrine of discovery’ is crucial to legitimising European domination over the majority of the globe. The doctrine established a spiritual, political, and legal
justi cation for colonization and seizure of land not inhabited by Christians.
In an early expression of race-thinking, everyone who was not Christian could be considered as not fully human, or even non-human. This justi ed the seizure of their
land, their annihilation or enslavement.
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It was the the conquest of the lands that we now call Latin America that brought what Anibal Quijano calls the modern colonial world system into being.

According to Quijano, we can trace a line from 1492 to the present day when what he calls the modern-colonial world system ‘covers the whole planet’.
Why modern? Modern does not just mean new or recent. Modernity is not just a period of history. Quijano explains that the idea of being modern is always about an
opposition to other people who are considered to be unmodern or pre-modern.
Europeans see themselves as the modern people and the Indigenous peoples who they colonised were supposed to be outside of modernity or before modernity.
Europeans saw themselves as civilised and Indigenous people were seen as primitive.
References:
Anibal Quijano, trans. Michael Ennis (2000) ‘Coloniality of Power, Eurocentrism, and Latin America,’ Nepantla: Views from South, Volume 1, Issue 3, pp. 533-580

A FRENCH PUBLICATION PORTRAYING
FRANCE’S CIVILISING ROLE OVER THE
‘NATIVES’ IN MOROCCO

The role of the Europeans was then supposed to be to civilise the so-called natives, what the French called the civilising mission.
History is supposed to begin with Europeans, and the role of the civilisers was to bring the rest of the world into history and progress.
If Europe was the father, the rest of the world were its children. But just like the patriarchal father, this role came with punishment. So under the guise of bringing
civilisation, Europeans destroyed peoples and lands. The civilising mission was not about benevolence but about domination.

“… CITIES, TEMPLES, PALACES, PYRAMIDS OR
MONUMENTAL CITIES (SUCH AS MACHU MICHU OR
BOROBUDUR), IRRIGATION, LARGE THOROUGHFARES,
TECHNOLOGIES, METALLURGY, MATHEMATICS,
CALENDARS, WRITING, PHILOSOPHY, HISTORIES,
ARMIES, AND WARS CLEARLY DEMONSTRATE THE
SCIENTIFIC DEVELOPMENT IN EACH OF THE HIGH
CULTURES THAT TOOK PLACE LONG BEFORE THE
FORMATION OF EUROPE…”
ANIBAL QUIJANO, 2000: 543

Of course, in reality non-European civilisations were highly developed before colonisation. Colonisation actively destroyed many of these knowledges.

JAIRO FUNEZ ON THE MODERN-COLONIAL
WORLD SYSTEM

To help us break down the idea of the modern-colonial world system further, I spoke to decolonial scholar Jairo Fúnez from Texas Tech University. Professor Fúnez is
from a small village in Honduras.
He originally made the trip over the US border as a child migrant, like many Latin Americans who are often detained and separated from their families. You will remember
that during Donald Trump’s presidency, he wanted to ‘build a wall’ to keep migrants like Jairo Fúnez out. But this policy continues today, despite the end of blatantly
violent rhetoric.
In this clip Prof Fúnez explains the two sides of the world - coloniality and its dark underside. Along with progress and civilisation we always get violence and destruction.
The point is that an alternative vision of the world to the dominant one exists. Coloniality obscures this.
To quote Fúnez, ‘what we know is modernity cannot exist without colonialism.'

WRITE DOWN ONE THING YOU GOT
OUT OF JAIRO FUNEZ’ INTERVIEW

MODERN-COLONIAL WORLD SYSTEM

COLONIALITY OF POWER

CAPITALISM

EUROCENTRISM

To sum up, Quijano sees the Modern-Colonial World System as resting on the coloniality of power, Capitalism and Eurocentrism.
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It is the rst truly global system.

MODERN-COLONIAL WORLD SYSTEM

COLONIALITY OF POWER

CAPITALISM

EUROCENTRISM

“THERE IS SOME BASIC LEVEL OF COMMON SOCIAL
PRACTICES AND A CENTRAL SPHERE OF COMMON
VALUE ORIENTATION FOR THE ENTIRE WORLD.”
QUIJANO (2000): 545
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What this means is that it is the rst time in the history of the world when “there is some basic level of common social practices and a central sphere of common value
orientation for the entire world.”

“BASIC LEVEL OF COMMON SOCIAL
PRACTICES AND A CENTRAL SPHERE
OF COMMON VALUE ORIENTATION”

NATION-STATE

FAMILY

CAPITALISM

RATIONALITY

And these common practices and orientations are expressed in the nation-state, the bourgeois family, capitalist incorporation and Eurocentric rationality.
The whole world is now expected to live according to these systems.
Whereas before, areas of the world were not organised according to nation-states, now this was the only way to get self-determination and be recognised on the world
stage.
People did not organise themselves into families, but many other systems of child-rearing existed. We will look at this further in relation to constructions of gender in
Week 9.
As we have seen, capitalism was imposed onto the majority of the world and became the global system. There is no ability to opt-out.
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And, in terms of thought, rationality meant thinking about how individuals relate to the world, rather than thinking about how everything interrelates, how - as we saw in
week 1 when we spoke about relationality - everything that we do has an e ect on others, and how our destinies are tied up with the earth and other living beings. The
individual does not exist in a vacuum.

IV. THE COLONIALITY OF
POWER

Let’s zone in on the coloniality of power.

The coloniality of power is a way of thinking about global power over the last 500 years since 1492, and how coloniality continues to shape the world despite the o cial
end of colonialism.
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Nelson Maldonado-Torres provides us wth this useful graph. The coloniality of power intersects with the coloniality of being and the coloniality of knowledge; the three of
which work together.
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Quijano explains that the coloniality of power, as the world’s rst truly global system, emerges with the concentration of capital geographically and socially in Europe.

“EUROPE AND THE
EUROPEANS
CONSTITUTED
THEMSELVES AS THE
CENTRE OF THE
CAPITALIST ECONOMY.”

ANIBAL QUIJANO (2000): 539

“Europe and the europeans constituted themselves as the centre of the capitalist economy.”
But this power did not only derive its strength from the ability to exploit peoples economically, but as we have seen, from the ability to establish Europeans as truly
human and the rest of the world as lesser people.

Knowledge plays an enormous role in this power.

EUROCENTRISM

RATIONALITY
OBJECTIVITY

The idea of Europeans as modern in comparison to everyone else who was painted as un- or pre-modern was based on the idea of modernity as inherently rational.
According to Quijano, The knowledge that predominates is Eurocentric (meaning centred on and emanating from Europe). It is based on the idea that a particular way of
thinking about the world that originates in Europe in the 17th century is universally applicable (despite the fact that people in di erent areas of the world had very di erent
knowledge systems, that were no less valuable).
Eurocentric knowledge sees the individual rational actor as primary. It is the belief that we can bend the world to our will. To make this concrete, we can see this in the
idea of objectivity. Objectivity is the notion that it is not important where I come from or what my background is; these things should have no bearing on what I do or
think.
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People often say, for example, that science is objective. All we are doing is testing a hypothesis. But who makes up the hypothesis and who even gets to carry out
scienti c research are important questions. If you are concerned by a topic - let’s say poverty for example - you will ask a di erent question and carry out your research in
a di erent way than if you are wealthy. The research will have a di erent outcome. So, where you are positioned in society and the world makes a di erence. Eurocentric
ideas about rationality and objectivity do not allow for this.

“FROM THE VANTAGE POINT OF THE COLONIZED, A
POSITION FROM WHICH I WRITE, AND CHOOSE TO
PRIVILEGE, THE TERM ‘RESEARCH’ IS
INEXTRICABLY LINKED TO EUROPEAN
IMPERIALISM AND COLONIALISM. THE WORD
ITSELF, ‘RESEARCH’, IS PROBABLY ONE OF THE
DIRTIEST WORDS IN THE INDIGENOUS WORLD’S
VOCABULARY.”
LINDA TUHIWAI-SMITH, DECOLONIZING METHODOLOGIES (2021)

The principles of Eurocentric knowledge have been used in research on colonised peoples. As Maori scholar, Linda Tuhiwai-Smith writes in the opening of her book,
Decolonizing Methodologies, Indigenous peoples mistrust research because it has often been used to further oppress them. She says Indigenous people are the most
researched people in the world but they have rarely been allowed to carry out their own research, research that would bene t them as people rather than participate in
devising schemes for dominating them, be it in terms of policing, education, health and so on
References:
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Smith, L. T. (2021). Decolonizing methodologies: Research and indigenous peoples.

Nelson Maldonado-Torres introduces the idea of ‘coloniality of being’ as a key component of the coloniality of power, to explain the impact of coloniality on people’s selfunderstanding.
How do we talk about the impacts of colonialism on people’s experience?

NOT, ‘I THINK THEREFORE I
AM’
BUT
‘I THINK (OTHERS DO NOT
THINK, OR DO NOT THINK
PROPERLY), THEREFORE I AM
(OTHERS ARE-NOT, LACK
BEING, SHOULD NOT EXIST
OR ARE DISPENSABLE).’
MALDONADO-TORRES (2007): 252.

Maldonado-Torres starts with Rene Descartes, the 17th Century French philosopher who famously said, ‘I think therefore I am.’

“I THINK THEREFORE I AM.”
RENÉ DESCARTES

This phrase sums up what he saw as the relationship between the mind and the body. How do we know who we are? We know because we can think. So I am a thinking
being before I am a physical being.

NOT, ‘I THINK THEREFORE I
AM’
BUT…
‘I THINK (OTHERS DO NOT
THINK, OR DO NOT THINK
PROPERLY), THEREFORE I AM
(OTHERS ARE-NOT, LACK
BEING, SHOULD NOT EXIST
OR ARE DISPENSABLE).’
MALDONADO-TORRES (2007): 252.

The problem with this formula according to Maldonado-Torres is that Europeans saw colonised peoples as non-human. Therefore, they did see them as thinking beings.
This way of thinking about humans - I think therefore I am - therefore, does not apply to the majority of the peoples of the world. As he puts it here, putting nonEuropeans outside of thought - therefore outside of being itself - allows for immeasurable harms to be done against them.
Understanding this is fundamental for understanding the impact of the coloniality of power on ordinary people, many of whom internalise a negative self-image based on
racist ideas about superior and inferior humans. This has e ects on psychological and physical health on a mass level.
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For a further break-down of the Coloniality of Power, watch the rest of Part II of my interview with Jairo Funez:

?
WHAT ARE THE 3 COMPONENTS OF
THE COLONIALITY OF POWER?

V. DECOLONIZATION IS
NOT A METAPHOR

In response to the realities of ongoing coloniality, many students, educators and activists have started talking about how to decolonize.
Decolonisation refers primarily to the process of overthrowing colonial rule, a process which is ongoing as some countries continue to struggle against colonialism.
For example, France currently has 13 overseas territories across the globe All of the 2.6 million residents are French nationals.
But if we accept that coloniality endures after colonialism, then we can speak about decolonisation as a movement to challenge and dismantle coloniality.

DECOLONISING IS

‣“A WAY OF THINKING ABOUT THE WORLD

WHICH TAKES COLONIALISM, EMPIRE AND
RACISM AS ITS EMPIRICAL AND
DISCURSIVE OBJECTS OF STUDY .
OFFERS ALTERNATIVE WAYS OF THINKING
ABOUT THE WORLD AND ALTERNATIVE
FORMS OF POLITICAL PRAXIS.”

‣

BHAMBRA, GEBRIAL AND NISANCIOGLU (2018) DECOLONIZING THE UNIVERSITY: 2
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According to Gurminder Bhambra, Dalia Gebrial and Kerem Nisancioglu in their book, Decolonising the University, decolonisation broadly means
1. A way of thinking about the world that sees race, empire and colonialism as important, showing how important they are for the make-up of the world as we know it
especially considering how that fact has been denied.
2. It o ers a di erent way of thinking about the world and points the way towards making change.

PLURIVERSALITY

An important principle of decolonisation is thinking about what the world where one perspective did not dominate would look like, what decolonial activists and scholars
talk about as the pluriverse - a world made up of heterogeneous cultures, systems of knowledge, and practices, none of which is dominant.
For example, knowledge should not be ‘universal’ - which means ‘one world’ - but ‘pluriversal’ - based on the reality of multiple worlds that coexist.

In education many students and academic have called for the curriculum to be decolonised.
The Rhodes Must Fall and Fees Must Fall campaigns, which took o in the UK and South Africa predominantly sought to call attention to the colonial roots of western
educational establishments. Cecil Rhodes was a colonialist after whom Rhodesia, now Zimbabwe, was named. The Rhodes scholarship was named for him and he is an
emblem of the deeply colonial ties between the university and colonialism and imperialism.
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But these links are not just symbolic. These universities actively participate in coloniality, for example through participating in research that has detrimental e ects on
people in the majority of the world or by occupying land that belongs to Indigenous peoples.
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But many people oppose the idea of decolonizing education. An extreme example is this article in the right wing online publication, Quillette, that argues that we have to
ght for western knowledge because it is better!
But other people are confused about what decolonising would mean. Many believe it is about censoring western thought and replacing it with knowledge from elsewhere.

Decolonising eduction has become a hot political topic, with several high pro le politicians and media commentators attacking changes made to the Australian history
curriculum.
For example, Education Minister Alan Tudge claimed last year that Australian students were being taught a ‘hatred of their country’ in the new curriculum.
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But Prof Lucas Welsh argues, that ‘history is not static. This means one can expect the curriculum to change as new discoveries, insights and perspectives emerge over
time.
And,
Second, we would hope to foster learners who are curious, critical and well-informed about Australia’s rich (and sometimes troubled) history.’

In fact, the decolonising agenda is about adding di erent pluriversal perspectives in order to enhance knowledge.
As Professor Raewyn Connell says, “The basic problem in the coloniality of knowledge is not a clash of cultures, but the operation of social power. It is power that has
allowed unequal appropriations of knowledge, and marginalization of other knowledge formations.”
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So, she says, it is not about which knowledges are better but about using the framework of coloniality to expose global injustices in the way knowledge is reduced to one
perspective.

But many universities have heard the call to decolonise as a call to merely diversify the curriculum. So, the reading list might get a shake-up but the basic structures of
power of the university as well as the role it plays in upholding the status quo goes unchanged.
https://lsepgcertcitl.wordpress.com/2018/04/16/diversity-helps-but-decolonisation-is-the-key-to-equality-in-higher-education/

Eve Tuck and Wayne Yang in their paper, Decolonisation is Not a Metaphor warn against facile approaches to decolonising.
From the perspective of Indigenous people, decolonising knowledge is very far from returning land stolen from Indigenous peoples under colonialism.
They say that decolonisation has to be speci c. It cannot be a metaphor for other social justice concerns. It cannot proceed without being centred on Indigenous
struggles for self-determination and sovereignty.
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In settler colonial societies such as Australia, advocating for metaphoric decolonisation allows for what they call “settler moves to innocence”. People who bene t from
colonisation - settlers - are permitted not to have to think about what it means in practice.

The Kamilaroi artist Richard Bell made this picture as part of his latest exhibition entitled ‘You Can Go Now’. Bell is well-known for making art that forces white Australia
to confront ongoing colonisation and ask di cult questions.
https://www.mca.com.au/artists-works/exhibitions/richard-bell-you-can-go-now/
The grassroots collective, Pay The Rent, encourages settlers in Victoria to pay compensation to Indigenous peoples, under the ethos that ‘saying sorry isn’t enough’.
How the money gathered is spent is decided by a group of First Nations representatives.
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More details here: https://paytherent.net.au/about-us/

In addition to decolonising initiatives in education, and collectives such as Pay the rent, there are many actions taking place around the world to shed light on the truths
of ongoing coloniality.
Perhaps the most important area where this is being done is in relation to climate change where Indigenous activists are leading by making connections between the
super-exploitation of land initiated with colonialism and climate emergency.
Unfortunately this is beyond our scope today.
Instead, we are going to focus on how we tell the story of colonisation and ongoing coloniality in Australia. In tutorials, and for assessment 1 we will use the Unsettled
exhibition which attempts to tell a more truthful account of colonisation from an Indigenous standpoint.
Part of the exhibition is centred on contemporary art such as this piece by Gamilaroi multimedia artist Travis De Vries. This piece is entitled Cook Falling, Tear it Down.
The tearing down of the statue of James Cook evokes the ‘tearing down of false idols and their history’.
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https://australian.museum/learn/ rst-nations/tear-it-down/

This recalls the moment in June 2020 when a group of activists in Bristol in the UK tore down the statue of the slave trader, Edward Colston, and threw it into the river
during a Black Lives Matter protest.
While symbolic, the connection drawn between the murders of George Floyd and Breonna Taylor and Bristol’s history as a vital port city during the transatlantic slave
trade was important.
The question for challenging coloniality is how to make connections between these symbolic events and long-term resistance, which is slow and less spectacular.

SUMMARY
‣The world is still organised on the basis of power divisions that
emerged with colonialism - The Modern-Colonial World System
‣The Coloniality of Power is material irst and foremost
‣Coloniality expresses itself in knowledge and selfunderstanding (being)
‣Decolonisation in education is important but not su icient
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‣Art and protest can be used to draw attention to ongoing
coloniality, but material change is urgent.

