POLITICS, POWER &
RESISTANCE
WEEK 1: “ALL POWER TO THE PEOPLE”

PROFESSOR ALANA LENTIN
CULTURE & SOCIETY, WESTERN SYDNEY UNIVERSITY

ACKNOWLEDGEMENT
OF COUNTRY

I am joining you from the unceded lands of the Gadigal-Wangal people of the Eora nation. I would like to pay my respects to their elders, past and present and extend
that respect to all Aboriginal and Torres Strait Islander people here. I remind myself and all of us that – whatever country we are on – these always were and always will be
Aboriginal lands.
Universities are built on sovereign Aboriginal lands. Western Sydney University operates on the lands of the Darug, Tharawal, Eora and Wiradjuri nations.
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As students and educators, it is worth remembering that Universities have been and continue to be complicit with ongoing colonisation. So, when we discuss together, it
is important to think about the role of each of us in upholding the status quo and think about what we can do to bring change. I try to incorporate a critical re ection on
my own role as a migrant-settler on unneeded Aboriginal lands, the bene ts that accrue to me as a result, and how I can use spaces like this virtual classroom to
question why things are the way they are.

WHAT IS THE
PPR ETHOS?
“At the conclusion of this study, I
want the world to recognise, with
me, the open door of every
consciousness.
My inal prayer:
O my Body, make of me always a man
who asks questions.”
FRANTZ FANON (1986[1952]) BLACK SKIN WHITE MASKS:
232.

At the end of Black Skin White Masks - written in French in 1952 - the revolutionary Black psychiatrist and freedom ghter, Frantz Fanon writes a nal prayer: “O my
Body, make of me always a man who asks questions.”
References:
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Frantz Fanon (1986[1952]) Black Skin White Masks: 232.

WHAT IS THE
PPR ETHOS?
“People get used to anything. The
less you think about your
oppression, the more your
tolerance for it grows. After a while
people just think that oppression is
the normal state of things. But to
become free, you have to be
acutely aware of being a slave.”
ASSATA SHAKUR (1987) ASSATA: 262

In her autobiography, the African American freedom ghter, Assata Shakur, who was the rst woman to make the FBI's most-wanted list and who currently lives in exile in
Cuba, reminds us that unless we understand the roots of oppression, we will never be able to be free.
References:
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Assata Shakur (1987) Assata: 262

WHAT IS THE
PPR ETHOS?
“What would the world-system looks
like if we moved the locus of
enunciation from the European man to
an Indigenous women in the
Americas, to, say Rigoberta Menchu in
Guatemala or to Domitila in Bolivia?”

RAMÓN GROSFOGUEL (2008) ‘TRANSMODERNITY,
BORDER THINKING, AND GLOBAL COLONIALITY’,
EUROZINE

In his 2008 essay, the Puerto Rican decolonial scholar Ramón Grosfoguel, asks an epistemic question. An epistemic question is about what knowledge and whose
perspective we use to make sense of the world. So, he provokes us by asking what would happen if we started seeing the world from the point of view of an Indigenous
women rather than a European man.
He is clear that this does not mean that anyone can put themselves in the shoes of someone with a completely di erent life experience, but that nonetheless, we should
place the concerns of the people whose perspective is usually ignored at the heart of everything. This will help us to ask di erent questions, and hopefully come up with
di erent answers.
References:
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Ramón Grosfoguel (2008) ‘Transmodernity, border thinking, and global coloniality’, Eurozine

WHAT IS THE
PPR ETHOS?
“The philosophers have only
interpreted the world, in
various ways; the point is to
change it.”
KARL MARX (1845) THESES ON FEUERBACH

In his response to the German anthropologist Ludwig Feuerbach, the philosopher, theorist of capitalism and social revolutionary Karl Marx, argued that it is not enough to
try to explain how the world works, we must try to change what’s wrong about it.
The radical Brazilian educator, Paulo Freire, in his book Pedagogy of the Oppressed, writes in a similar way about the importance of being someone who ‘acts upon and
transforms her world’.
In the 2000 Forward to the book by Richard Shaull, he explains that the world that we relate to is not static. It is not a given, that we must accept and to which we should
adjust. ‘Rather it is a problem to be worked on and solved’
References:
Paulo Freire (2000[1970]) Pedagogy of the Oppressed.
Karl Marx (1845) Theses On Feuerbach

WHAT IS THE
PPR ETHOS?
SUMMARY
‣ Always ask questions
‣ Don’t just accept oppression; understand it
‣ Shift your focus
‣ Don’t just study the world, change it!

In sum…
At the end of this lecture, we are going to talk about some of the methods we are going to use to help us to achieve these pedagogical aims.
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They key take away: mainstream education systems teach us standardised approaches that do not always assist us in understanding how power works. This Subject will
try to introduce a di erent view so that you can build a conceptual toolbox to help you to navigate a world ever-more in crisis, which can often be very confusing and
which - especially in the Internet age - is full of misinformation.

LECTURE
BREAKDOWN
I: Introduction - What is our aim?
II: The Black Power View of Politics
III: BPP Modes of resistance
IV: Our methodology
V: The semester ahead…

SECTION I:
WHAT IS OUR AIM?

PPR looks at politics from the perspective of the relationship between power and resistance.
According to the French philosopher and historian, Michel Foucault, power is e ectively a relationship.
In his text, ‘The Subject and Power’, there is not this one thing called power. Power does not come from one place. It does not always come from the same source. It is
not always enacted by the same group of people. We all might have power in some situations but not in others.
So, to make sense of this, he wrote that ‘power only exists when it is put into acton.’ In other words, we see or feel power when it is wielded over us or other people;
when it is acted upon.
So, power is not the same as violence. He explains that if we were to reduce power to violence we would assume that those without power were passive. But in fact,
power is based on a relationship between two elements, each of which need the other. It is also possible to use elements from within power structures to resist it.
When faced with power, those on the receiving end may react in a whole host of ways. We cannot predict what it will look like.
Therefore, from Foucault’s perspective, we can see power operating when there is resistance to it. In his 1978 book, The History of Sexuality, he writes, ‘where there is
resistance, there is power.’
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What happens then depends on the nature of the relationship between those in power and those resisting. How strong is that resistance? How many other people join in?
What is the position in society of those resisting? For example, if the majority opinion in society of the group trying to resist is negative, then it will be more di cult for

them to act, and easier for those in power to put down any resistance.
But, Foucault was also arguing something slightly di erent, that is that resistance is never completely external to power. In other words, he was noting the fact that power
is not always just negative - a force of repression. It can also be positive - it can give us bene ts. To take a concrete example, while one might belong to a minority group
in Australia that faces racism or exclusion, one still might bene t from the fact of having Australian citizenship or residency which gives us certain rights denied to people
in poorer regions of the world.
So, building on this the Palestinian-American scholar, Lila Abu-Lughod has changed Foucault’s formulation around from ‘where there is power, there is resistance’, to
‘where there is resistance, there is power.’ This allows us to see how power operates in greater detail, because it is when people try to act against power that we can see
how power responds, allowing us to better understand it. This links to Assata Shakur’s claim that, we need to understand our own oppression in order to change it,
otherwise we will just accept it as the norm.
Lila Abu-Lughod, as an anthropologist, lived with the Awlad ‘Ali Bedouins in Egypt in the 1980s. What she found there helped her think more about the relationship
between power and resistance. She describes how young Bedouin women started to dress in more modern ways, more similar to mainstream Egyptian women - for
example wearing sheerer veils or buying nylon negligees for marriage rather than sleeping in their regular clothes like Bedouin do traditionally. Later on, some of them
started to adopt ways of more Islamically religious Egyptian women also.
This was a way for these younger women to resist the strict ways of their elders. But, as Abu-Lughod point out, the ip side of this is that Bedouin people started to lose
their ways of life and integrate Egyptian ways even though, as a group, they were discriminated against by Egyptian state and society.
So, her point is that we should not think that all forms of resistance are positive or that they are always diametrically opposed to power. They sometimes integrate the
ways of the powerful into their resistance. It might have a good outcome for some people - in this case young women who can live more freely outside of their families’
control - but it could have more negative e ects - diluting Bedouin ways of life - in the long run.
In short, by not looking at power and resistance as black and white and as always in direct opposition to each other, we can understand the complex workings of power
better.
That is the main aim of this Subject.
References:
Michel Foucault. "The Subject and Power." Michel Foucault: Beyond Structuralism and Hermeneutics. 2nd edition. Ed. Hubert L. Dreyfus and Paul Rabinow. Chicago: U
of Chicago P, 1982.
Michel Foucault. 1978 The History of Sexuality. Vol. 1: An Introduction. New York: Random House (p. 96).
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Lila Abu-Lughod (19901) 'The Romance of Resistance: Tracing Transformations of Power Through Bedouin Women', American Ethnologist , Feb., 1990, Vol. 17, No. 1
(Feb., 1990), pp. 41-55
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Who remembers point No. 3 of the PPR ethos?
Shift your focus

SHIFT YOUR FOCUS

Michel Foucault

George Jackson

Studies of power often start with Michel Foucault, as we just did, because he is credited with being one of the most important critical thinkers of recent times.
However, if we accept the analysis of the philosopher Brady Thomas Heiner, Foucault’s idea about power and politics did not originate with him. By looking at how
Foucault came to develop these ideas we can understand something else about how power works: often ideas are taken by elites from more marginalised people and
made to look like their own.
Foucault was active in left-wing politics in France in the 1960s and 70s.
What was going on in the world at this time?

- Algerian independence war
- Decolonisation movements
- War in Vietnam and mass antiwar movement etc.
In Heiner’s article, he explains that in the early 1970s Foucault was involved in a group called the GIP which worked to bring to light injustices in the prison system in
France. He was working with the gay writer and activist Jean Genet who himself had spent time in prison as a young man.
References:
Brady Thomas Heiner (2007) Foucault and the Black Panthers , City, 11:3, 313-356

Genet spent time in the US and became involved with the Black Panther Party. When the Black radical activist Angela Davis was arrested, he organised for her release.

Davis was arrested for her role in helping Jonathan Jackson’s attempt to free the so-called Soledad Brothers, a group of African American political prisoners including
Jonathan’s older brother, George Jackson. 17 year old Jonathan Jackson took a Judge hostage during the trial of the Soledad brothers on August 7 1970 but failed and
was fatally shot.
Jean Genet wrote the preface to George Jackson’s prison memoir, entitled Soledad Brother.

Michel Foucault

George Jackson

According to Heiner, it was through Genet’s association with the Black Panther Party, Angela Davis and George Jackson that Foucault learned about Black radicalism in
the US.
And it was at this time that Foucault started to write about power in a di erent way. In an interview about his work, he said that he used to think about power as a matter
of law, but now he thought about it as a technology and a strategy. He said that it was through his work on prisons (which we will look at in detail in Week 10) that he
came to see this.
But what Foucault does not say was that he did not come to this realisation on his own. Rather, he was inspired by the way that the leaders of the Black Panther Party
talked about power and politics as a matter of technology and strategy, or in other words as a matter of war.
Before we turn to look at the BPP’s understanding of politics and power now, the point of my comments on Foucault, is that we should always ask questions about
where the knowledge we have is coming from and what power relations are involved in the question of who gets to develop and communicate knowledge. Who is given
credit for knowledge and whose point of view is written out of history.
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In essence, Michel Foucault is credited with overturning our view of how power operates, but many of the people who originated these ideas were either killed or
imprisoned for life by the US government.

?

ASK ME A QUESTION

SECTION II
THE BLACK POWER VIEW OF
POLITICS

WHO WERE THE BLACK PANTHER PARTY?

The Black Power movement and the Black Panther Party for Self Defence in particular inspired movements for Black and Indigenous liberation across the world,
including the Aboriginal Black Power movement here.
Its political force saw the US state mount a campaign to attack and destroy it known as COINTELPRO, a series of covert and illegal projects conducted by the United
States Federal Bureau of Investigation (FBI) aimed at surveilling, in ltrating, discrediting, and disrupting domestic American political organizations.
The party was active from 1966 when Bobby Seale and Huey P. Newton founded it in Oakland California to its demise in 1982.
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[Show lm]

THE BPP
PHILOSOPHY
‣ Black people in the US are internally
colonised
‣ US state practices of law and order are
part of a strategy of a racist, colonial war
‣ In the colonial context, politics and selfdefence (war) are inseparable
‣ The prison system is a key arm in the war
on Black people.

Bobby Seale and Huey P.Newton

The BPP philosophy was inspired by Black Power, the ideas developed by Kwame Ture (Stokely Carmichael), a Black student activist who wrote the book Black Power
with Charles Hamilton in 1968.
Each of these 4 points help understand how the BPP theorised power.
1. Black people in the US, the descendants of those who were brought there by force to be slaves, could not at this time be considered citizens. Remember that it was
only in 1965 that the civil rights act that ended segregation in law was passed, but that racism, poverty, unemployment, exploitation, police brutality and incarceration
were rife (as they continue to be to a great extent today). So, in Black Power, Ture and Hamilton talk about Black people as an internally colonised population.
Although they acknowledge di erences between the US and ‘classic colonialism’ (where a foreign force rules over another people in their own land), they make the
case that Black people in the US - at every level of society - are subject to the ‘white power structure’. They, hence, had no freedom to make decisions for themselves
as a group. They had no power themselves.
2. If we agree with the idea of internal colonialism, then we can accept point two: that the law is used to ensure that the white power structure continues to rule over
Black people. In Black Power, Ture and Hamilton write that the law is practiced di erently depending on who you are, even though o cially it is supposed to be
applied equally to everyone. The Black Lives Matter movement has brought to light how that continues to be the case. So, if the context is a colonial one and Black
people have no autonomy versus the white power structure, then politics becomes a matter of war (or what the BPP called self defence)
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References:
Kwame Ture and Charles V. Hamilton. 1968. Black Power: The Politics of Liberation in America. New York: Vintage Books

‘We hold these truths to be self
evident, that all men [sic] are created
equal; that they are endowed by their
Creator with certain unalienable
rights; that among these are life,
liberty, and the pursuit of happiness.’
CONSTITUTION OF THE USA

‘The end result of the EMANCIPATION
PROCLAMATION was supposed to be
the freedom and liberation of Black
people from the cruel shackles of
chattel slavery. And yet, 100 and 7
years later, today, Black people still are
not free. Where is that freedom
supposedly granted to our people by
THE EMANCIPATION PROCLAMATION
and guaranteed to us by the
Constitution of the United States?’’
BPP REVOLUTIONARY PEOPLE’S CONSTITUTIONAL CONVENTION, 1970

To show how this is the case:
In a speech on June 19 1970, the BPP Chief of Sta David Hilliard, cited the US Constitution which begins with the famous words, ‘We hold these truths to be self
evident, that all men [sic] are created equal; that they are endowed by their Creator with certain unalienable rights; that among these are life, liberty, and the pursuit of
happiness.’
Hilliard said: ‘‘The end result of the EMANCIPATION PROCLAMATION was supposed to be the freedom and liberation of Black people from the cruel shackles of chattel
slavery. And yet, 100 and 7 years later, today, Black people still are not free. Where is that freedom supposedly granted to our people by THE EMANCIPATION
PROCLAMATION and guaranteed to us by the Constitution of the United States?’
The BPP referenced the US bill of rights point by point to expose the fact that it did not work for Black people.
Hilliard ended by calling for ‘A REVOLUTIONARY PEOPLE’S CONSTITUTIONAL CONVENTION, TO BE CONVENED BY THE
AMERICAN PEOPLE, TO WRITE A NEW CONSTITUTION THAT WILL GUARANTEE AND DELIVER TO EVERY AMERICAN CITIZEN THE INVIOLABLE HUMAN RIGHT TO
LIFE, LIBERTY, AND THE PURSUIT OF HAPPINESS!’
References:
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Newton, Huey (June 13, 1970). "Towards a New Constitution". The Black Panther.

THE BPP
PHILOSOPHY
‣ Black people in the US are internally
colonised
‣ US state practices of law and order are
part of a strategy of a racist, colonial war
‣ In the colonial context, politics and selfdefence (war) are inseparable
‣ The prison system is a key arm in the war
on Black people.

Bobby Seale and Huey P.Newton

3. So, if the context is a colonial one and Black people have no autonomy versus the white power structure, then politics becomes a matter of war (or what the BPP
called self defence)
4. Prisons are a key way for keeping down Black self defence, which continues to this day. In the US in 2018, 2,272 inmates per 100,000 were Black as opposed to 268
per 100,000 who were white (this is actually a decrease on previous eras).[Reference link]
References:
Kwame Ture and Charles V. Hamilton. 1968. Black Power: The Politics of Liberation in America. New York: Vintage Books
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SHORT QUIZ

“POLITICS IS WAR WITHOUT
BLOODSHED,” AND “WAR IS
POLITICS WITH BLOODSHED.”
‣ War happens when peaceful politics is
exhausted
‣ Black people lack political power, so are not free
‣ 3 types of power: economic, land, military
‣ Black people can only develop military power:
self-defence
‣ ‘Until the people control the land and the means
of production, there will be no peace. Black
people must control the destiny of their own
community.’

HUEY P. NEWTON, ‘FUNCTIONAL DEFINITION OF POLITICS’, THE BLACK PANTHER, JANUARY 17 1969.

As mentioned earlier, Michel Foucault comes to see politics, not as a matter of the law and how to change it, but about strategy - like a war.
As I said, he comes to these ideas through engaging with the BPP.
In this week’s reading, Huey Newton sets out the Functional de nition of Politics in which he explains the idea of war as politics and politics as war. What does he mean?
• War happens when peaceful politics is exhausted. But war is another form of politics - it is with rather than without bloodshed.
• Black people at this time have no political power and so they are not free. Operating in the arena of politics means having power.
• There are 3 types of power: economic, land, military. Black people had none of the above, so when they send a political representative it is meaningless because they
have no power base - no economic, military or land-based power.
• Because they lack money and land, Black people have no choice but to defend themselves, this includes using violence if necessary. But this should not be
disorganised violence (like rioting), it needs to be organised and tactical.
• Mass unemployment means that Black people could not survive economically. They are denied the right to live in dignity. Therefore, Black people should control their
own destiny by taking control of land and the means of production (working for themselves, not for others).
Newton, speaking at the time of the Vietnam war, sees the similarity between the situation faced by Black people in the US and the Vietnamese, who were also ghting
for their self-determination against US military occupation.
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Huey P. Newton, ‘functional de nition of politics’, The Black panther, January 17 1969.

WHAT DO WE LEARN FROM
THIS?

What we think power and politics are depends on who you are and where you stand.
In liberal democracies such as Australia, we are taught that voting in elections is the way for us to exercise our democratic right.
In Black Power, Ture and Hamilton write, ‘Woodrow Wilson proclaimed that this country entered World War I “to make the world safe for democracy.” This was the very
same President who issued executive orders segregating most of the eating and rest-room facilities for federal employees.’
In a similar way, many Aboriginal men fought on behalf of the Allies in both the World Wars but were not granted the right to vote until 1967.
Huey Newton’s functional de nition of politics aimed to be practical: Because Black people lacked power they had no choice but to organise themselves in self-defence.
The question for us here is not whether it is wrong or right to use violence, rather a look at the philosophy of the BPP helps us to see how power and politics are
perceived by those who are at the margins of society.
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Following the BPP as well as Foucault and Abu-Lughod, as examined in this lecture, choosing to see how those who are oppressed have understood power and politics
forces us to shift our perspective and sharpen our view. We may not accept their view, but it certainly gives is a di erent way of looking at things than the mainstream.
This hopefully forces us to ask better questions!

SECTION III:
BLACK POWER MODES OF
RESISTANCE

Self defence for the BPP did not only mean taking up arms.
It meant uplifting the Black community…

MODES OF RESISTANCE

SCHOOLS

through for example schools…

MODES OF RESISTANCE

BREAKFAST

The BPP breakfast programme.

MODES OF RESISTANCE

INTERCOMMUNALISM

Intercommunalism.
The BPP did not believe that Black people should act alone. They are in solidarity with oppressed peoples around the world. At home they also made alliances with other
groups. In Chicago, the Panther Fred Hampton cerated the Rainbow Coalition with the Young Lords - a Latino group and the Young Patriots, a group of working class
white people from the South - a population that would traditionally have been seen as racist towards Black people.
Delio Vasquez. 2018. ‘Intercommunalism: The Late Theorizations of Huey P. Newton, ‘Chief Theoretician’ of the Black Panther Party’, Viewpoint Magazine, June 11, 2018

MODES OF RESISTANCE

WOMEN AND
GAY RIGHTS

Women and gay liberation.
The BPP gained a reputation for being a party that was patriarchal and misogynist. But this was only a partial picture and was not true for all of its members.
Many of its leaders, including Kathleen Cleaver, Elaine Brown, and Ericka Huggins were women.
In 1970, Huey Newton gave a speech about women and gay liberation. Contra majority opinion at the time, he recognised gay people as an oppressed group and said
that they might well be the most revolutionary group in society.
References:
HUEY P. NEWTON. 1970. “THE WOMEN’S LIBERATION AND GAY LIBERATION MOVEMENTS”
https://www.blackpast.org/african-american-history/speeches-african-american-history/huey-p-newton-women-s-liberation-and-gay-liberation-movements/
Kiran Garcha. 2015. Bringing the Vanguard Home: Revisiting the Black Panther Party’s Sites of Class Struggle, Viewpoint Magazine, October 31, 2015

MODES OF RESISTANCE

ART

Emory Douglas was the BPP Minister of Culture and responsible for the Black Panther newspaper and the iconic art it printed.

SECTION III:
TEACHING METHODOLOGY

The aim of this lecture has been both to introduce you to the Black Panther Party’s understanding of politics: politics as it is seen by those who are oppressed.
My argument has been that, by starting with this, rather than with for example theories of power that being with the Ancient Greeks and Romans and proceed through
western history as is usually the case, we can start to ask di erent questions about our subject.
So, my approach has also been an epistemic one. That is a fancy way of saying it is about what kind of knowledge we are referring to. Is it the knowledge of those in
power or is that of those on the margins? Where you look from will shape what you see.
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So, this approach links to my teaching methodology, which has three strands

SECTION III:
TEACHING METHODOLOGY
DIALOGICAL

RELATIONAL

PRACTICAL

DIALOGICAL

RELATIONAL

‘The teacher is no
longer merely the-onewho-teaches, but one
who is himself taught
in dialogue with the
students, who in turn
while being taught also
teach. They become
jointly responsible for
a process in which all
grow.’

‘For Tongans, it is
important to maintain
harmony and peace
between those
connected through
relationships, and as
such being relational
requires knowledge of
the social context and
the existing networks
between individuals
and groups.’

PAULO FREIRE. (2000[1970).
PEDAGOGY OF THE
OPPRESSED: 80.

SEU’ULA JOHANSSON-FUA.
2020. RELATIONALITY AND
LEARNING IN OCEANIA

PRACTICAL
‘All social life is
essentially practical.
All mysteries which
lead theory to
mysticism ind their
rational solution in
human practice and in
the comprehension of
this practice.
KARL MARX. 1984. THESES
ON FEUERBACH

Paulo Freire saw education as a method of problem-posing where students and teachers dialogue together to arrive at practical solutions to real-life problems, with the
ultimate aim of ending oppression.
As can be seen in this example from Tongan researcher, Seu’ula Johansson-Fua, Indigenous ways of knowing are very much based on relationality, or the idea that
human lives are interdependent, not only with each other but with the earth and all other beings. This helps us to think about how our actions (big or small) do not just
a ect ourselves but have an impact on the world around us. This can help us think about the connection between the local and the global, for example.
Connected to this, the Chicana thinker, Gloria Anzaldua develops the concept of the Borderland as way of thinking about how we can break out of binary categories,
borders and labels, and think about the connections between di erent realities and peoples (connection to Week 3).
Karl Marx argued against abstract theories that have no practical impact on the world in which we live. From this we can learn that we learn theory in order to use it for
action, in order to make an impact in the world. So, in terms of our methodology, we will be connecting theory and history to real-life examples of people acting together
to bring about change. That is why we will be using a lot of practical example and listening to guest speakers who are all socially and politically active in di erent ways.
References:
Seu’ula Johansson-Fua. 2020. ‘Motutapu: A Relational Space for Collaborative Research-Practice in Oceanic
Education,’ in Seu’ula Johansson-Fua, Rebecca Jesson, Rebecca Spratt, Eve Coxon (Eds.) Relationality and Learning in Oceania. Brill.
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Paulo Freire (2000[1970]) Pedagogy of the Oppressed, Brill: 80.

SECTION V
THE SEMESTER AHEAD

THE SEMESTER
AHEAD
Module 2: Why Everything Costs Money
Module 3: The Coloniality of Power
Module 4: Perspective - Global health Inequities (Chris
Lemoh)
Module 5: Perspective - Indigenous resistance
Module 6: Stigma Power
Module 7: Perspective - Anti-Poverty Activism (Kristin
O’Connell)
Module 8: Gender and Power
Module 9: Perspective - Gender and Resistance – Queer/ing
Palestinian Resistance (Lana Tatour)
Module 10: The Punishing State
Module 11: Perspective - “Changing Everything” – Abolitionist
Perspectives (Tabitha Lean)
Module 12: Conspiracy Theory and the Far Right (Cam Smith)

TUTORS
BNK & PS:
Arunima Das
KW & online:
Alana Lentin,
Subject Coordinator

More in tutorials about the structure for the semester and assessments etc.

SUMMARY
‣Be like Huey: a full understanding
of politics requires seeing it from
the PoV of the oppressed
‣Be like Karl: Consider how ideas/
theories connect to action for
change
‣Be like Gloria: Join up the dots
and break down the binaries
‣Be like Fanon: always ask
questions

NEXT WEEK…
SO WHY WHY DOES EVERYTHING
COST MONEY?

Why does everything cost money.

